Set thee up waymarks, make thee high heaps, set thine heart
Toward the highway, even the way which thou wentest (Jer 31:21)
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“| saw, and behold, a white horse; and he that
sat upon him had a bow; and a crown was
given unto him: and he went forth conquering,
and to conquer” (Rev 6:2)

“The wisdom that is from above is first pure, then peaceable ... ” (Jas 3:17)
“Earnestly contend for the faith which was once delivered unto the saints’ (Jude 3)




Pray Without Ceasing

(Froma Sunday Exhortation given by Bro Wayne Marshall
at Sedgley on 25/09/2005)

We have come once again, brethren and sigers, to remember our Heavenly
Father's loving care as exhibited in the emblems before us upon the table. Our
fellowship together in remembrance is not only of our Heavenly Fathers and
our bdoved Mage’s sacrifice, but dso of ther continuing loving care
manifested in each of our lives daily. To this end we read these words in: Luke
Chepter 18and a verses 1 -8:

“And he spake a parable unto them to this end, that men ought always to
pray, and not to faint; Saying, Therewas in a city a judge, which feared not
God, neither regarded man: And there was a widow in that city; and she
came unto him, saying, Avenge me of mine adversary. And he would not for
a while but afterward he said within himsdf, Though | fear not God, nor
regard man; Yet because this widow troubleth me, | will avenge her, lest by
her continual coming she weary me. And the Lord said, Hear what the
unjust judge saith. And shall not God avenge his own eect, which cry day
and night unto him, though he bear long with them? | tell you that he will
avenge them speedily. Nevertheless when the Son of man cometh, shall he
find faith on the earth?”’

The Magter's parable here stresses the need for us to be men and women of
prayer. Alongside our study of the word of life, prayer is our other primary
wegpon in our arsend to fight the good fight of faith, so that we might bring into
captivity every thought to the obedience of Chris and thereby escape the
corruption that isin the world through lust.

The ability to handle the word is one of two key signs of spiritud maturity in
Chrig, the other is of courseis our personal prayers and of the two, prayer is
undoubtedly the mogt difficult, isit not? Now if we are brutdly honest, prayer
does nat come eadly to any of us, yet we might not think so when we hear
brethren give beautiful crafted and heartfelt prayersat meetings such asthis.

The Magter’s exhortation here and its surrounding parable is, when examined,
full of powerful guidance with regardsto our persona prayers.

Also more importantly the words of our beloved Master here provide great
incentive _and encouragement for us to overcome our difficulties in
approaching the throne of gracein prayer. For athough the stressin this parable
is upon our need for continua prayer, two reasons are given and are rooted
firgly in our need and secondly and more importantly in the character of our
Heavenly Father.
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Life today with dl its gpead, atractions
and digractions makesit difficult for usto
give proper place and time to prayer.
Hence the Mage’s exhortation that:

“men ought alwaysto pray” .

Theword “ought” here meansthat prayer
“isabsolutdy necessary for our salvation,
having been decread 0 by our Heavenly
Father”.

We can see the sense in this when we
reed the re of the verse“ that men ought
aways to pray, and not to faint.” To
“fant” is to be “utterly spiritless, being
completdy exhauged’.

Indeed we read in Luke Chapter 22 and
a verss39and40

“Prayer,
like Bible
Studyisa
discipline
we each
need to
develop”

“And he came out, and went,
as he was wortt, to the Mount of
Olives and his disciples also
followed him. And when hewas
at the place, he said unto them,
Pray that ye enter not into
temptation. And he was
withdrawn from them about a
donescag, and kneded down,

and prayed.”

This exhortation to these three exhausted
distiplesisrepeated in verses 45 and 46:

“And when he roe up from
prayer, and was come to his
disciples, hefound themdeeping for
sorrow, And said unto them, Why

depye?riseand pray, les ye enter
into temptation.”

Natice two things with regards to this
inddert; firgly the Meager himsdf
practiced what he preached, for he was
praying that he would not ether faint or

fdl to temptation. Secondly Peter was
one of those three disdples spedificaly
exhorted and yet, shortly theredfter he
succumbed to temptation in denying his
Lord. Thankfully the Mader we reed
earlier prayed for Peter:

“And the Lord said, Smon, Snon,

behold, Satan hath desred to have
you, that he may dift you as wheat:
But | have prayed for thee, that thy
faith fail not: and when thou art
converted, Srengthen thy brethren.”
(Lu. 22:31-22)

Thee examples reinforce the Mager's
lesson here that we “ought always to
pray’, for prayer, like Bible sudy is a
discipline that we each need to
devdop, if we ae in fath to
overcome and endure unto the
end. Prayer then is a necessary
grengthening action to our fath
and ds0 a means of deveoping
our love for & we red
dsawhere our fath which,
worketh (isenergised) by love.

The pardble gpeks of a “widow” in
verse 3, who is not named and as such,
sheis abeautifully fitting Type of Isad,
who was married to our Heavenly Father.
For this word widow, s of “one
bereft” of her husand and of her
comfort. This Greek word for widow dso
caries the idea of “a gulf’, and sadly
thereisdill agulf between them.

In Isdiah Chepter 4 and & varses4—8
wereed:

“Fear not; for thou shalt not be
ashamed: neither be thou
confounded; for thou shalt not be put
to shame for thou shalt forget the
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shame of thy youth, and shalt not
remember the reproach of thy
widowhood nmore. For thy
Maker is thine husband; Yahweh of
armies is his namg and thy
Redesmer the Holy One of Igrad;
The God of the whole earth shall he

“I pray not that thou shouldest take
them out of the world, but that thou
shouldest keep them from the aiil.
They are nat of the world, even as |
amnot of theworld.”

Thiswidow was dearly nat of the world,
for aswe read dsawhere, gpesking of the
dassthis poor widow represents. That “if
ye were of the world, the world would
love his own: but because ye are not of
the world, therefore the world heteth

you’

be called. For Yahweh hath called
thee as a woman forsaken and
grieved in spirit, and a wife of youth,
when thou wagt refused, saith thy
God. For a srel noment have |
forsaken thee but with great mercies
will | gather thee In a little wrath |

hid my face fromthee for a momernt;
but with everlaging kindness will |
have mercy on theg, saith Yalhweh
thy Redeemer” (Is54:4-8).

The firg question we need to ask
oursdaves, Brethren and Sders is
this —is there that gulf between us
asindividuals and theworld, so that

it hateth us?
Yet Brethren end_S'sters, thisfigureof the
widow hes abeering upon eech oneof us, Now in this 3¢ verse we find the widow
asindividua virgins, which meke up part petitioning the judge thet he might
of that greet bride of spiritudl |sradl. Now « me of mine adversary.” From
&s cheste Virgins espoused to Christ, We s e can gain exhortation conceming
are like this poor widow, without our 4 vay content of our prayers This

bridegroom’s physicdl presence - but rpr:
unlike this poor widow, we are nat, widow earnedtly requedts;ustice, because

without his comfort. For there should not ©f Someadversary that isnot named

g%i'ﬁgg@fw een our Beloved Mester Wetoo have such an adver sary - namely
in the firg indance, our flesh - with its

- - .. cand mind, thet “is enmity againg God:
e e b o fax. O it is N0t sLbject 10 the law of God,
SAUS there is a grest qulf, between her NEither indeed can be” Secondly we
and the Gities other inhabitants. We too, ﬁg% '.ggl‘emf mof tQS
brethren and sisters, were natives of this flesh soddly and politically manifest
land, but having changed our status a " this evil age in, which is described
baptism i joining oursdlvesto Chrig, we ESBvhereas “thedevil, asaroaring lion,
too find a great guif between oursdves Walketh about, sseking whom he mey

A - devour.” These two opponents ought to
mdthe'nhd]ta‘tsdthelmdwemjwm causeusto belikerighteous Lot:

“And turning the dties of Sodom
and Gomorrha into ashes
condemned them with an

In John chepter 17 and a verses 15 &
16, wereed:
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overthrow, making them an But Brethen and d9e's are we 0
e unto those that after vexed by the wickedness around us?
should live ungodly; And ddlivered And if soisour reaction to it like that
just Lat, vexed with the filthy of this poor widow and righteous Lot?
conversation of the wicked: (For
that righteous man dwellingamong  This example of jugt Lot fleshed out for
them, in sseing and hearing, vexed  ustha secondary sense of our adversary
his righteous soul fromday to day  namely the evil age we live in and its
with ther unlanful deeds) The  pemnidious influences Ye, Lot can dso
Lord knoneth how to ddiver the  illusratefor usthet firs senseof our own
gody out of temptations, and to  adversary, namdy our defiled nature that
resrve the unjugt unto the day of  dragsusdownintosin.
judgment to be punished” (2 Peter
2:69). For in that passage we read from 2™ Peter
chepter 2, we actudly have two different
We too live in such an evil age and we words for vexed. We have dready
likewise ned to be vexed with the examined the firs use, but the second
wickedness that surrounds us on every word means “to torment and torture with
sde day by day. No wonder verse 7 grievous pains (of body or mind)”. Here
speeks of this widow dass “crying day we see Lot spiritudly racked with the
and night unto hin". problems of how to maintain his faith,
_ o _ because of firgly his own weskness
Lot is described in those verses as“judt”. particularly hisill judgement in sattlingin
Now thisword does not gpegk only of his Sopdom and secondly with the congtant
mord uprightness, but more importantly temptations surround%/ng him. Again this
of hisgandingintheeyesof Yahwehour in the Gresk is a presant passve
God. Lot was vexed, we reed, with the participle, meaning that thisis something,
wickedness thet surrounded him and the which our Heavenly Fether has brought
fird word for vexed means “to be into our lifethrough the effect of theword
afflicted and to be oppressed with evils, of lifeupon us.
90 as to be exhaused and worn out with
it".  Are we not back, to the point of In Romans Chapter 8 and a verse 23, we
where we gtarted in verse 1 “men ought reed:
awaysto pray, and not to faint’?
“Bven we oursdves groan within
Now thisword “vexed” inthe Greek, isa  oursdves, waiting for the adoption,
present passive participle, meaning that  to wit, the redemption of our bodly.”
this is something which our Heavenly
Father has brought into our life through No doubt Lot and this widow fdt like
the effect of the word of life upon us We this, but the question for usis
are bang taught here that Lot's reaction
was “judt” and fitting for the trid hewas Do we find oursdves so groaning
in and this is undoubtedly true of this and longing for our redemption
poor widow in Luke chapter 18. from thesevile bodies?
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Thusthese two vexations of spirit present Brethren and  sigters,  “Our prayers
pat of thework of our Heavenly Fether's this avenging tha the areto contain
providence in our lives to stop us widow cries day & outpouringsto

becoming comforteble with this wicked night for - let us not  oyr Heavenly
age and to keegp our minds focused upon misundersand what it Father aswe
soiritud things and of our hope of the is For this cdl for let
kingdom. jusice is not some grappleto
_ fleshly reaction to her keep ourselves
Our prayers then, ae to contan gdversary's torment, unspotted
outpourings to our Heavenly Father put rather, it is a from the
concerning these two vexaions of our fevent desire to see world”

spirits as we grapple to keep our sdves the righteous rule of

unspotted from theworld. Almighty God in the earth. It is above
Fromthe example o fathful Lot Weean irexat. Tt 1o, miur Ty o
nh%"’ muchdrgnrjv’e eesily L_erjﬁrestar%why continualy goes out: “How long, O
the poor widow's prayer in the parable IS | o holy and true, dost thou not judge
avenge Ime of mine aversary” in Verse g “avenge our blood on them that
3. Now this word “avenge’ means, “t0 el on the earth?

be protected and defended, to have one's '

salf vindicated before another”. Thankfully we have the following

ion Chapt assurance recorded for usin Reveation
ﬂ@%ﬁ?&m e Sandat verses 9 - Chapter 19 and at verse 2

“For true and righteous are his

“Behold, 1 will make them of the
synagogue of Satan, which say they
are Jans, and are nat, but do lig
behald, 1 will make them to come
and worship before thy feet, and to
know that | have loved thee
Because thou hagt kept the word of
my patience, | also will keep thee
from the hour of temptation, which
shall come upon all theworld, to try
them that dwel upon the earth.
Behald, | come quickly: hold that fast
which thou hagt, that no man takethy
croawn.”

judgments: for he hath judged the
grest whore, which did corrupt the
earth with her fornication, and hath
avenged the blood of his servants at

Now this word “avenge” in this 3¢

verse of Luke chapter 18, in the Greek is

an Aorig active imperative. In other

words it is an ongoing continuous
m v Almi

and thiswidow class prays such day and

night until our Heavenly Father, so acts

Did you notice this widow dass finding [©  vindicate fis righteousness and
vindication before their enemies in that holiness

wonderful day, when Yaweh gdl .
manifes his righteousness in the eath  Brethren and sisters, you may say

through his Bdloved Son, even the Lord how can we command the Father
Jesus Chrigt? to act? Wdl when we firg examine
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the use of the imperative command
towards our Heavenly Father it
grikes us as the height of fally,
bordering on blagphemy. Yet in
reglity it is a supreme act of faith,
for only someone who truly
beieved would have the faith to
invoke and implore such a grong
summonsupon the Deity.
Now normally anything in the
imperative is a command, but when an
inferior usesit to Someone gredter, asitis
here, it becomes the grongest request
possible The use of the imperative here
a0 dresses the immediate need of the
reques within the prayer for this poor
widow.

Our prayersthen, areto contain the same
drong outpourings to our Heavenly
Father concerning our desire for Him to
fulfil those great and precious promises
contained in hisword.

“Call upon me in the day of
trouble: 1 will ddiver thee, and thou
shalt gorify me” (Ps. 50:15).

The manifestation of such fath through
this gdrong imploring glorifies our
Heavenly Father - tha is why such
fervent prayers are not bl

Our prayes my dear Brethren and
Sdes ae to be emotiond, powerful
and full of the despest outpourings of
our hearts. Indeed do we not reed of our
Beoved Lord:

“Who in the days of his flesh,
when he had offered up prayers
and supplications with strong
crying and tears unto him thet was
able to save him from deeth, and
was heard in that he feared’ (Heb.

5:7).

In verse 5 we learn tha this widow
brought her petition before the judge
“continually’. The Greek word here
means, “to the end”, in other words till
her request was granted. Here, we are
being exhorted to be persgtent in our
prayers We see the sense of thisin the
following passage:
“I have st watchmen upon thy
walls, O Jerusslem which dhall
never hold ther peace day nor
night: ye that meke mention of
Yahweh, keep not slence, And give
himno reg, till he establish, and till
he maeke Jerusalem a praise in the
earth’ (Is 626,7).

Indeed, such uncessng fervent prayers
menifes our fathin;

o Manifeting a mauring under-
ganding of the word (the bread),
as is evidenced in the life of the
Lord Jesus Chrigt

. Manifesting a maturing
outworking of the principles and
practice of love for the things of
God (the wineg), asisevidencedin
the example of the Lord Jesus
Chrigt

In our opening remarks, we dated that
the initid exhortation of the Magter and
its surrounding paable contained a
number of poweful lesons giving
guidance for our own persond prayers.
Thereforein the Soirit of this poor widow,
let us emulae the Master in our persond
prayer life to the glory of our Heavenly
Father.

We ds0 daed that the words of the
Eternd Spirit through the Magter provide
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gredt incentive and encouragement for us through our Lord powerfully contragt the
to overcome our difficulties in sandard of human judgement with thet of
gpproaching the throne of grace in prayer. the divine gandard. Likewise we have the
For dthough the dress in this parddle is same form of contragt in the character of
upon our need for continud prayer, the the unjud judge with that of our Holy and
two reasons for this are given and are Righteous Heavenly Father, who is the
rooted firgly in our need and secondly judgeof thewidows

and more importartly in the character of _

our Heavenly Fether. Brehren and sdes, whenth we read
We have looked a the first of those carefully thelanguege of thet 7" verss, we
ressons of encouragement to pray, being See the desire of our Heavenly Father
our own individual nesd. Now let us as towards this poor widow dass. For they
we come towards the end of this parable, ae spoken of as being “his own dect’,
begin to concentrate our minds upon the thus they are his persondl, chosen, called
incentive and encouragement given here Out specid treesure - and as such he is

for us to overcome those difficulties in zedous over them. We see then quite
prayer. dealy thet our Heavenly Fether isfor his

people and if God be for us, who can be
Inorder to do this, we need to consider our  againgt us?
second reason that for that
encouragement, which is rooted in the Thus as we have dready seen Yahweh
character of our Heavenly Faher. In the great God of Isradl will avenge his
versss7 and 8wereed people - but in his own timeg This
. _ undoubtedly is one of the hardest lessons
And shdl not God avenge hisown e have to learn concerning prayer, thet
elect, which cry day and night unto  the Fether in his wisdom may seemingly
him, though he bear long with them?  dday his response to fulfill his multiple
| tell you that he will avengethem  purposes often for our own initid and
spexdily. Neverthdesswhen the Son - eterndl good.
of man cometh, shdl he find faith on

theearth?’ Here we have ancther lesson conceming
It is my firm conviction Brethren and %{ valrléggr;&e?r'go }ﬁ'ﬁ formm aiq%verob?

Sdters, that mogt of our problems and our : ;
anxieties concerning our walk in the truth mﬁwe':ahg sgoodtimeto answer us

and even the events of our everyday lives

would ceese, if each one of ushad and |t s 4 likdy that in the apparent ddlay
would develop a deeper knowledge of he arion and focus of our faith towards
the person of our Heavenly Father and e Faher in payer has a greder
ao of our bdoved Mader. Indeed if strengthening effect upon our faith, than if

auch a knowledge was dso dealy ; : ; ;
commuricated within the eodesia then o loving Father adedimmedady. This

our ecdesd problems would be likewie ihareg of this 7" verse
greatly minimised.

” Thus this widow dass ay, as they
Thee words of the Eternd Spoirit here implore the Almighty for ad, “day and
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night” . Now inthe Greek thisword “cry’

is a present active paticple 0 it is  “Be patient therefore, brethren,
actudly an ongoing principle of daily life  unto the coming of the Lord.
that the dect should live by. Soindoing  Behold, the husbandman waiteth
the Father purposes each of them is  for the precious fruit of the earth,
moved forward, asthey moveaway from  and hath long patience for it, urtil
the fleshly inginct to wat to be he recave the early and latter
independent and in charge of our own  rain”

dedtiny, to being dependent upon Him

and hisgrengthin Chrigt. Thus the tormenting trid of this poor
In 1% Peter chapter 5 and a verses 6 & 7, widow's adversary is actudly working
wereed: out to the sdlvaion of her; such is the

beauty of our Heavenly Fathers
“Humble yoursdves therefore  sovereignty and omniscience
under the mighty hand of God, that
he may exat you in due time  Thusas thiswidow dassis exercised by
Cading all your careupon hiny for  the gredt tridsin ther lives it isyidding
he careth for you.” the peacegble fruit of righteousness in
themto the glory of our Heavenly Father.
Brethren and 9ges, et us never mistake No wonder B & Sthat wereed the divine
any goparet dday in our Heavenly hushandman waiteth for the preciousfruit
Father's response to our urgent prayers, of theearth, and hath long patiencefor it.
& a lack of cae For this 7th verse
continues “though he bear long with Brethren and Sders, we dearly can see
then?” The Lord is not dack concerning the tremendous care of our Heavenly
his promise, but is longsuffering to us- Father towards this poor widow and all
ward, not willing thet any should perish - those she represents Thus the Mader
laa us therefore account that the ends this parable with firdly the
longauffering of our Lord is to our dedaration that they will be vindicated
svation. and when that vindication comes, it will
besniftly.
The phrase “bear long” means “to be
patient, to be longsuffering and to not In Romans chapter 16 and verse 20
lose heart”. Did you naotice tha our wherewehavethissameword
Heavenly Father does not lose heart with
us, as he patiently awaits our “And the God of peace shall bruise
devdopment of our faith, our love and  Satan under your feet shortly.”
our charactersin Chris? Now this phrase
“bear long” in the Greek thisisapresat  The exhortation to each and everyone of
active patidple 0 it is actudly an us B & Sis that, just as our Heavenly
ongoing principle of daly life that our Father does not lose heart with us, we
Heavenly Father livesby. likewise should meintain our faith and
not lose heart in him and his purposein
In James Chapter 5 and a verse 7 we Chrigwithus
reed:
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Then findly we have this chilling God for us and by the blood of Jesuswe
warning from the Madter in the form of a now have access by faith into the holie.

question:
“Therefore being judified by
“ Neverthd ess when the Son of nan faith, we have peace with God
cometh, shall he find faith on the through our Lord Jesus Chrigt: By
earth?’ whomalso we have access by faith
into this grace wherein we sand,

This question here functions like the
word “sdah’” doesinthe psdms, to get us
to pause and congder our own individud
practices before our God, paticulaly
with regard to our prayers. This question
dsoworksto let the Magter’ s paint being
madesnk into our heartsand minds.

For asour Bdoved Mager inthisparable

and rgoice in hope of the glory of
God. And not only so, but weglory
in tribulations also: knowing that
tribulation worketh patience; And
patience, experience; and
experience, hope And hope
maketh not ashamed; because the
love of God is shed abroad in our
hearts’ (Rom. 5:1-5).

powerfully portrays the character of our Let usresolvethento put into practicethe
God isdways for usand we see herethe exhortation of the Maser and pray
depth of the Almighty’s loving care without ceasing B & Sthat we faint nat.
towards his own dect. Then our Le usthen come boldy unto the throne
reflection upon such wonderful thoughts of grace that we may obtain mercy, and
ought to banish our difficulties with find graceto hdpintimeof ned.

prayer B & S paticularly with regardsto
our ownsnfulness Now as we begin to focus our minds

upon the emblems before us on the table,

“Who ghall lay any thing to the
chargeof God'sdect? It is God that
justifieth. Who is he that
ocondermneh? It is Chrig that died,
yea rather, that is risen again, who
is even at the right hand of God,
who also naketh intercesson for
us’ (Rom.83334).

Brethren and Siders, let us see dearly the
bread, which speeks here of “the love of
God’ in Chrig, expressed in his word.
Likewisewith the wine which spegks of
the outworking of tha word in a life
poured out, firgly in the Mage's
sacrifice and secondly in his ongoing
High Priedly intercesson on our behdf

to our eternd wdl-being and ultimatey
My beloved Brethren and Sders the our Heavenly Fether’ sglory.
Master himsdf hes passed into heaven
itsdf, now to appear in the presence of Wayne Marshall

When a man is deeply and continuously engaged
in an atmosphere of Divine thoughts, he has neither the time nor
theinclination to plot mischief and play the fool.
thisisthe vocation of vacant minds and idle hands,
who know not what it is to enter within the veil.

John Thomas




The BASF -~
It’s Importance and Teaching

—Clause25:

“Thet the unfaithful will be condgned to shame and ‘ the second death’, and the
fathful, invested with immortdity, and exdted to reign with Jesus asjaint heirs
of the kingdom, co-possessors of the earth, and joint adminigrators of God's
authority among men in everything.- Matthew 7:21; 8:12; 25:31-46; Danid 12:2;
Galatians 1.8; 5:21; 2 Thessalonians 1:8-10; Hebrews 10:26-29; 2 Paea 2:12;
Revdation 21:8; Malachi 4:1; Psalm 37:29-38; Proverbs 10:25-30; 1 Corinthians
15:51-55; 2 Corinthians 5:1-4; James 1:12; Romans 2:7; John 10;28; Matthew 5:5;
Psalm 37:9,22,29; Revdation 5:9; Danid 7:27; 1 Thessalonians 2:12; 2 Peter 1:11;
Revdation 3:21; 2 Timothy 2:12; Revelation 5:10; Psalm49:7-9; Luke22:29,30

In our condderations of Clause 24, we saw how the “respongble” that is, thosewho
are conddered accountable to judgment by Chrig, are those“who know the reveded
will of God, and have been cdled upon to submit toit”. They shdl appear beforethe
judgment seet of Chrigt, to give account of themsalves and to be rewarded according
to their deeds (Rom. 14:10; 2:6; 2 Cor. 5:10). Clause 25 now brings our attention to
the consequences of that judgment; either blessadness for the accepted, or curaing to
thergected.
THE UNFAITHFUL

“The unfathful will be consigned to shame and ‘the second death’”. The dlugion
here, isto two passages of Soripture, which we shall consder in turn; the first being
Danid chapter 12:

“... many of them that dep in the dust of the earth shdl awake, some to
everlaging life, and some to shame and everladting contempt. And they that be
wise shdl shine as the brightness of the firmament; and they that turn many to
righteousness asthe sarsfor ever and ever”

Of those who emerge from the dusty beds where they have lan for perheps
thousands of years;, there will be those who rise to shame and contempt. The word
for “shame’ isusad 72 timesin Stripture, induding Isaish 47:3, where it is used for
the shame experienced a being stripped naked: “Thy nakedness shdl be uncovered,
yea, thy shame shdl be seen: | will take vengeance, and | will not meet thee asa

The rgected are those who sought to enter into the marriage supper wearing the
incorrect atire (Mat. 22:11,12). That isto say, they were not dothed with garments
of righteousness, but rather garments spotted by the flesh. These shdl experience
great shame, asther snfulnessbecomesexposed for dl tosee.  Hereisthewarning
of Messah: “Behold, | come asathief. Blessed is he that watcheth, and kegpeth his
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garments, lest he walk naked, and they see his shame’ (Rev. 16:15). We must take
heed to these words whilg time remains, that we might be reedy for our Master when
hecomes

The second passage being dluded to in the BASF (*the second death”) is Reveletion
chapter 21:

“Hethet overcometh shdl inherit dl things, and | will be his God, and he shdll
be my son. But the feaful, and unbdieving, and the abominable, and
murderers, and whoremongers, and sorcerers, and idolaters, and dll liars, shdll
have ther part in the lake which burneth with fire and brimsone: which isthe
second death” (Rev. 21:8).

In the lake of fire portrayed here, we have asymbal of totd degtruction. The dosest
thing in nature to alake of fire, is the larvawhich flows from a volcano, destroying
everything init'spath. Hereis utter annihilation, into which dl forms of ungodliness
ghdl eventudly descend. It is Syled the second desth, for those cadt into it have
dready died once before. They have been raised from degth to gppear before
Messiah that their deeds might be made manifest, and they are to be severed fromthe
company of the just ones (Mat. 13:49), and cadt into the apocayptic lake of fire (cp
Heb 10:27), to utterly perish (2 Pet. 2:12) in the terrible judgments which are coming
upon the earth.
THE RIGHTEOUS

But concerning the righteous, it is written that the second deeth shdl have no power
over them:

“He that hath an ear, let him hear what the Spirit saith unto the ecdesias He
thet overcometh shall not be hurt of the second death” (Rev. 2:11).

Beng raised and gpproved by their Mager, they shdl be granted Immortdity, that
they might die no more. The second death shdl not hurt them; rather their morta
bodies shdl be made like unto the mogt glorious body of their Elder Brother (Phil.
3:21), and they, being united with him, shal continue as *“one spirit” (1 Cor. 6:17)
throughout the agesto come. “We shdl dl be changed”, tedtified the Apodie Paul,
“in a moment, in the twinkling of an eye’ (1 Cor. 15:52). And the Apodle John
likewise “Bdoved, now are we the sons of God, and it doth not yet appear what we
shdl be: but we know that, when he shdl gppeer, we shall be like him, for we shdl
se himasheis’ (1 Jo 32 ¢p Ps 17:15). Being conformed to the Image of
Y ahweh's Son, they shdl inherit the glory prepared for them from the foundation of
theearth.

The fathful are described by the BASF as being: “joint heirs of the kingdom, co-

posses3ors of the earth, and joint adminidrators of God's authority among men in
everything”. They are “joint hers with Chrig” (Rom. 8:17), for they have been
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baptised into Chri¢, and therefore “hars according to the promisg’ made to
Abraham (Ga. 3:29). The prindiple enshrined within dl the many promises madeto
Abraham was that he should be the “heir of the world’. And that promise is not
something that can be earned, like wages can be—it isa gift of grace: “Now to him
that worketh is the reward not reckoned of grace, but of delt” (Rom. 4:4), wheress
“the promise, that he should be the heir of the world, was not to Abraham, or to his
seed, through the Law, but through the righteousness of faith” (Rom. 4:13). Those
who share Abraham's faith shdl be counted heirs, and they shdl inherit the earth
with Chrigt, even ashe promised: “Themeek shdl inherit theearth” (Ma. 5.5).

Beng co-possessors of the earth with Messiah, the faithful will dso be “joint
adminigrators’ with him. Thisisthe promise given to thosewho overcome:

“To him that overcometh will | grant to gt with mein my throne, even as |
a0 overcame, and am sat down with my Father inhisthrone” (Rev. 3:21).

The throne referred to here, is the andient Davidic seet of power retored, for it was
sad of Chrigt even before he was born, thet “the Lord God shdl give unto him the
throne of his father David” (Lu. 1:32). Those who overcome shdl St with himin
that throne—that is to say, they shdl share the power and authority that this throne
represents. As Paul exhorted hissonin the faith, Timothy: “it isafathful saying: for
if we be dead with him, we shdl dso live with him: if we auffer, we shdl dso reign
withhim..” (2 Tim. 212). They shdl be part of theimmortal multitude who shall
sing anew song tothe Lamb, saying:

“Thou art worthy to take the book, and to open the sed s thereof: for thou wast
dan, and hagt redeamed us to God by thy blood out of every kindred, and
tongue, and people, and nation; and hest made us unto our God kings and
priests andweshall reign on theearth” (Rev. 5:9,10).

Hereisamog glorious progpect placed beforeus. All of Humanity is, in the ultimete
sense, composed of only two dasses the sead of the woman, and the seed of the
sapert. The seed of the serpent shdl only inherit destruction, as they shdl be
removed from the face of the earth, and even the memory of them shdl be forgotten.
But the degtiny of the woman's seed), isthat they shdl inherit eternd life. These are
they who seek dfter glory and honour and immortdity (Rom. 2:7), who “seek firg”
the Father’ sKingdom and righteousness (Mat. 6:33) abovedl dseinlife

It behoves ustherefore, to decide which dassweareto fdl into, and act accordingly.
Do we sow according to the flesh? Then, of the flesh, we shdl regp corruption. Thet
muchisacetanty (Gd. 6:8). But if we sow according to the Spirit; if we soto the
Sairit, and bring forth the fruit of the Spirit (Gd. 5:22), then we shdl regp life
everlaging - that much is of equd certainty (Gd. 6:8). The decison, a the lad, is
ours.

ChrisMaddocks
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Correspondence

A nunmber of questions have been recaived fromour readers, which we endeavour to
address asfollows-

“9Snce Yahweh married |srad - when and where did the marriage take place? |
think itwas Sinai, but | amtryingto proveit?’
WM

Y ou gppear to be correct in thinking thet the “marriage’ of |srad to Y ahweh took
placein Sna. This ssemsto be confirmed by Eze. 16:8, which places the marriage
a thetimewhen He entered into acovenant with Isradl:

“Now when | passed by thee, and looked upon thee, behald, thy time was the
timeof love and | spread my skirt over thee, and covered thy nakedness: yeg, |
sware unto thee, and entered into a covenant with thee, saith Adonai Y ahweh,
and thou becamest mine.”

Hidoricdly, thetimewhen Y ahweh entered into a covenant of |srad wasat Snd, in
the eventswhich are recorded in Exodus chapter 19.
CAM

“Why ign't the Man-Child of Revdation 12:5referring to Chrig?’
RF

Because dfter this person has prodamed the kingdom to have comein verse 10, the
fathful are persecuted (verse 17). That means the true kingdom cannot have come,
and that it was only a pseudo-kingdom,- when the true kingdom comes, the faithful
will reign with Chrigt askings and priests (Rev. 5:10). However, the man-child here
typifies Chrig, in that it is said of him was to “rule dl naions with arod of iron,”
whichisafutureraeof Chrig asdescribed in Psalm 2:9.

CAM

“Why did Chrig exhort his distiplesto be “ wise as serpents’, when the Serpent of
Eden was punighed for it serrorsof reasoning?’
RF

The Edenic serpent is described in the Genes s account asfollows:

“Now the serpent was more subitil then any beest of the fiedld which Y ahweh Elohim
hed mede’ (Gen. 3:1).

Bro Thomas writes concerning the Serpent asfollows

“Its subtlety, or quickness of perception by eye and ear, and skilfulnessin the use
of them (2 Cor 11:3) was a part of the goodness of itsnature. It was nat an evil
qudity by any means, for Jesus exhorts his distiplesto “be wise as the sarperts;
and unsophidticated as the doves” This qudity of shrewdness, or indinctive
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wisdom, is the which principally strikes usin all that is said about it. It
was an observant spectator of what was passing around in the garden,
sincethe Lord God had planted it eastward in Eden. It had seenthe Lord
God and His companion Elohim. He had heard their discourse. He was
acquainted with the existence of the Tree of Knowledge, and the Tree of
Lives; and knew that the Lord God had forbidden Adam and his wife to
eat of the good and evil fruit; or so much as to touch the tree. He was
aware from what he had heard, that the Elohim knew what good and evil
was experimentaly; and that in this particular, Adam and Eve were not
sowise asthey. But, al this knowledge was shut up in his own cranium,
from which it could never had made it's exit, had not the Lord God
bestowed upon it the power of expressing its thoughtsin speech.

And what use should we naturally expect such a creature would make of
this faculty? Such an one, certainly, as its cerebral constitution would
enable it to manifest. It was an intdlectual, but not a mora creature. It
had no “mora sentiments’. No part of its brain was appropriated to the
exercise of benevolence, veneration, conscientiousness, and so forth. To
spesk phrenologicaly, it was degtitute of these organs, having only
“intellectual  faculties” and “propensities’. Hence, its cerebra
mechanism under the exitation of external phenomena, would only
develop, what | would term, an animal intellectuality. Moral, or spiritual
ideas would make no impression upon its mental constitution; for it was
incapable from its formation of responding to them. It would be
physically impossible for it to reason in harmony with the mind of God;
or with the mind of a man, whose reasoning was regulated by diviney
enlightened moral sentiments. 1ts wisdom would be that of the untutored
savage race, whose “sentiments’ by the desuetude of ages, had become
as nothing. In short, we should expect that, if the faculty of speech were
bestowed upon it, it would make just a use of it, as Moses narrates of the
serpent in the garden of Eden. It's mind was purely and emphaticaly a
“Carnd Mind,” or a more shrewd description than that of any of the
inferior creatures. It was “very good;” but, when he undertook to
converse upon things to high for him; to speak of what he had seen and
heard; and to comment upon the law of the Lord, he lost himsealf in his
diaogisms, and became the inventor of alie” (ElpisIsragl Logos edition,
Page 81-82).

The answer then, isthat the Serpent was endowed with a“very good” quality
of reasoning, but due to it's anima sentiments, it deduced wrongly, and
came to incorrect conclusions of things. Christ’'s disciples are likewise to
possess the sagacity of the serpent, yet must beware, yet they aso become
lost in their intellectualism, and lead others astray through serpentine
reasoning.

CAM
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“In view of the fact that God commandsthat NO graven images be made, how was it that
God commanded Mosesto congruct aimagemade of brassin theform of a Serpent?”
RF

Thepassagesin quedion are asfollows

“Thou shdt not make unto thee any graven image, or any likeness of anything
that isin heaven above, or tha is in the earth beneath, or thet is in the water
under the earth: thou shdt not bow down thysdf to them, nor serve them: for |
Y ahweh thy Elohim am ajedous Hl, vidting the iniquity of the fathersupon the
children unto thethird and fourth generation of them that hate me”’ (Ex. 20:4-5).

“And Yahweh said unto Moses, Make thee a fiery serpent, and st it upon a
pole and it shdl come to pass that every one tha is bitten, when he looketh
upon it, shdl live. And Moses made a serpent of brass, and put it upon apole,
and it came to pass, that if a serpent hed bitten any man, when he behdd the
serpent of brass helived” (Num. 21:8-9).

The goparent contradiction is resolved, when the purpose of the Satues is observed.
Israd were not to make graven images for the purpose of worshipping them, but yet
they were to make various Satures as part of the worship of Yahweh. For ingance,
in the Temple, there were 12 brazen oxen (1 Kings 7:25), aswdl as the cherubim
which had faces of the ax, lion, man, and eegle. The brazen serpent isanother caein
point; Y ahweh commanded it to be made, but not to be worshipped.  In the record,
none of these things are described as being “ graven images’. |srad however, intheir
rebdlion, appeared to have conddered the serpent to have hed intrindc magica
properties, for they worshipped it inthe days of Hezekiah (2 Kings 18:4), causng the
king to brek it in piecesto demondrate it sintringc weskness.

Theraisng up of the serpent upon the polein the wilderness typified theraising up of
Messah. Thisweareexplicitly told by Chrigt himsdif:

“AsMossslifted up the serpert in the wilderness, even o must the Son of Man
be lifted up: that whosever bdieveth in him should not perish, but have eternd
life" (Jno. 3:14-15).

It is ironic that amongst the Churches around us, paticulaly in Cathalicdam, the
Crossisitdf worshipped asiif it has some form of magicd powers. Folk wear the
sign on chains around their necks, asif it were a“good luck charm,” expecting it to
increasetheir fortune, just as did Israd of the Brasen Serpent. Yet dl thesethingsare
vanity, and shdl perish a the appearing of our Magter from Heaven, when every
man shall cad hisidols of slver and gold to the moles and to the bats (Is 2:20), as
they themsdlvesflee “to go into the defts of the rocks, and into the tops of theragged
rocks, for fear of Y dwveh, and for the glory of hisMgesty, when He ariseth to shake
terribly theearth” (Is 2:21).

CAM
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ALLEGED BIBLE
CONTRADICTIONS (1)

On an internet discussion group, an anonymous contributor posited a number
of dleged “contradictions’ and “faled” Bible Prophecies. We shdl address
theminthis and forthcoming issues (if Y ahweh Permit) asfollows:

Aaron and his children were supposad to be priests forever (promise of God according to the
“prophet”) but after Eli they wereno more!!

ThePromise

Exo 40:15 "And thou shalt anoint them, as thou didst anoint ther father, that they may
miniger unto mein the priex's office: for their ancinting shall surely be an EVERLASTING
priesthood throughout their generations”

Asfailed promise or prophecy, Moses himsalf sands accused by his own standards (the test
of a"prophet” Deut 18). Thismeansthat the very genesis of thegod of Abraham myth (found
inthe 12 5 booksof the bible) cannot betrusted.

Ansner:-
Hrsily, our correspondent errsin supposing thet the priesthood ended with Bi. Eli, as

he appearsin the Biblical Record himsdf had no entitlement to officiate as a Pries.
Thiscan be determined asfollows

Abiather, the High Priest in the reign of David, is described as being: “ one of the sons
of Ahimdech theson of Ahitub” (1 Sam. 22:20).

Now, Ahimdech, Abiather’s father was “of the sons of Ithamar” (1 Chron. 24:3).
And Ahitub was HIi's grandson (1 Sam. 14:3). Hence Hi was of the sons of
Ithamar—wheress the priesthood could only legitimetdy come through Eleazar
(Num. 20:25-26; Num. 25:11-13). Somehow, in a manner not disdosed, the lines
had become crossed, S0 to speak, 0 thet the sons of Ithamar, induding Bli assumed
the role of High Priegt, which they had no entitlement to do. So we reed thét later,
“Solomon thrugt out Abiathar from being priest unto Y ahweh; that he might fulfil the
word of Y ahweh, which he spake concearning the house of Eli in Shiloh” (1 Kings
2:27), and Zadok the priest, who was descended from Eleazar, was mede High Priest
inhisstead (1 Chron. 6:4-8, ¢p 1 Kings2:27, 35).

Thet being 30, the priesthood did not end with Eli as our correspondent assumes; it
continued long after, into the reign of Solomon and beyond through the descendents
of Heazar and Zadok—even till the time of Messah's mortd minigry, for up urtil
the day of the templ€ s destruction in AD70 there were priests who “ served unto the
example and shadow of heavenly things’ (Heb. 8.5).
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But it istrue thet the Leviticd priesthood did findly come to an end, being replaced
with Chrigt as an High Priest for ever after the order of Mdchisedec (Heb. 7:11,12).
What then, do we make of the earlier promise that it would be an “everlaging
priesthood’? Simply this; the Hebrew word trandated “ everlaging”, does not dways
convey the concept of eernity. The word Olahm literdly Sgnifies an undefined, or
concedled, duration of time. In many cases it is usad to described time without end
(cp Is 45:17 &c), but in other ingances it is dso usad in a more limited sanse, to
describe aprevioudy unknown, or undetermined duration. Aswith most words, the
sensemust be confirmed by the context. Some examplesfallow:

“Therewere giantsin the earth in those days; and dso after that, whenthe sons
of God camein unto the daughters of men, and they bare childrento them, the
same became mighty menwhichwere of old (olahm), men of renown.”

Here “of old” dearly does not convey the sense of “since eternity”, as these men of
renown hed adistinat beginning with their birth (sseaso 1 Sam. 27:8, Josh. 24:2, Is.
44:7).

“Then his mester shdl bring him unto the judges; he shdl dso bring him to
the door, or unto the door pogt; and his magter shdl bore his ear through with
anad; andheshdl servehim for ever” (Ex. 21:6; Deut. 15.7).

Agan, quite plainly, the sense is nat “he shdl serve him for dl eternity”, for the
maximum time of his sarvice - however long that might be - would terminate with
his degth. Here, the word is usad in the sense of an undetermined, or unknown
duration of time, which would cometo an endin due course.

“Remove nat theancient landmark, which thy fathershave sst.” (Prov. 22:28;
2310).

Here, the landmarks are nat “from everlading,” as there was atime when they did
not exis. They were st up by thefathers - whenever that may have been.

“and who, as |, hdl cdl, and shdl dedareit, and st it in order for me, Sncel
gopointed the ancient people?’ (1s44:7; cp Jer 5:15).

Agan, here the people did not exig for dl eternity; they had a beginning, in the
ultimate sense, in Adam, and the sons of Noah.

Some further verses where the word Olahm isused in alimited, not eternd senseare
asfollows- Lev. 25:32; Deut. 32.7; 1Chron. 16:15; 1 Chron. 28:4; Ecd. 1:10; Is.
42:14; 1s 46:9; Is. 64:4; Jer. 28:8; Md. 3:4.

Hereisthe solution then:- the promise was that the priesthood was to be an Olahm:
lading Priesthood; the duration of which was hidden, or unreveded. Buit it would
come to an end in due time, with the inauguration of Messiah as a priet dter the
Order of M chisedec.

ChrisMaddocks
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Secretary’s Notes

As gopears to have become the norm. of late, we have been beset by many
problems with the production of this issue; not lesst the failure of our printing
equipment. This has had to be replaced a subgtantid cod, and we are grateful to
the generosity of anumber of readerswhich hasenabled this However, thetotd
cogt hashot yet been met, and S0 further contributions which reeders may be able
to makein order to make up the shortfal would be gratefully received.

With the publication of thisissue, we are pleasad to be able to announce thet dl of
our booklets (as per back cover) are now once again available, having hed to be
produced again following the failure of computer equipment, and the subsequent
lossof data. All of our publicationsare now dso availableon-lineat:

www.chrigadd phian-waymark.org.uk

These can be downloaded free of charge, or the hard-copies ordered on-line.

Also, wheress previoudy the magazine was only available in hard-copy within
the UK, we are now adle to supply it anywhere in the world. Oversees
subscribers can pay for their subscriptions securdy by credit/debit card on our
webgte, address as per above. We would aso take this opportunity thet free
ubstriptions are avallable to any, who for any reason cannot remit the requested
amount of £7.00 per annum.

It has been brought to our atention that a number of subscribers have not
recaved publications that they have ordered: in such cases it gppears thet the
orders sent have been logt in the pogtd system. If any reader has not received an
order, pleaseforwardit againfor it to befulfilled a no extracog.

A reader hasforwarded copiesof daily reading plansfor Eurekaand Elpisisrad.
We will gladly meke these available free of charge to anyone who would like
them. Please contact the Secretary, detailsasa back cover.

Please note thet the Secretary is now able to receive faxes once again; the fax
number isthe sameas our home telgphone number: 01322 380340

Subscribers are reminded that regular Sunday Exhortations by e-mall are
avalablea no cogt. Thissarvice has proved to be hdpful for smdl ecdesasand
individudsin isolation, or those who cannat regularly get to an ecdesiato bresk
bread. Would any who wish to substribe plesseforward an emall to:

exhorts@christadd phian-waymark.org.uk

ChrisMaddocks
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Nature of Jesus and God

“Jesus’ means “Yahweh is sdvationwill save’. “Chrig” means “ God's anointed
one’. Many names are usad when taking dout, and refarring to Jesus Heis
known asthe Son of God, the Son of Man, and the Son of David. 1 John 2:1 cdls
him "the Righteous One'. Heisaso knownas"Lord" in many places (Colossans
3:17 for example), and "Saviour" (see Titus 2:13). Heisdsoreferred to in Isaiah
9:6 as, "Wonderful, Counsdlor, The mighty God, The everlaging Father, The
Prince of Peace’.

Jesus life fulfilled God's promises mede through the Old Testament prophets (see
Bible Badics pages 226-227). The good newsthat he brought mankind was God's
offer of anew covenant of salvation.

The doctrine of the trinity is not supported by the Bible. The concept of Chrigt
being co-equa and co-eternd with God is auite easily proved fase with just two
riptures.

Jesus hed a beginning, because he wias begotten of the Fether. Wearetold in John
3:16, "For God so0 loved the world, that he gave his only begotten Son, thet
whosoever bdieveth in him should not perish, but have everlaging life'. Therefore
Jesusisnot co-eternd with the Father.

The Father is greeter than Jesus. John 14:28 tdls us, "Y e have heard how | sad
unto you, | go away, and come again unto you. If ye loved me, ye would rgjoice,
because | sad, | go unto the Father: for my Father is gregter than I". Therefore
Jesusisnot co-equd with the Father.

God Jesus

“God cannot be tempted” - James 1:13 | Christ “was in all points tempted like
asweare - Hebrews 4:15

God cannot die. Heisimmortal by Christ died for three days - Matthew
nature - Deuteronomy 32:40; Psalm 12:40; 16:21
90:2; 1 Timothy 6:16

God cannot be seen by men. We, in Men saw Jesus - many passages in-
our imperfect natures cannot see God - | cluding John 1:18

1 Timothy 6:16; Exodus 33:20; 1 John
4:12; John 1:18; John 5:37

God never getstired or deeps-Isaiah |Jesussept - Mark 4:37
40:28

The record of Chrigt's conception and hirth does nat dlow for the idea tha he
physcaly exiged beforehand. In Luke 1:31-35, it is emphasised that Jesus would
be the Son of God on his birth; evidently the Son of God did not exist before his
birth. Notethefuturetensesused here.
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John 3:16 records that Jesus was the "only begotten Son" of God.  If Jesus was
"begotten’, he "began” when he was concaived in Mary's womb.  If Jesus was
begotten by God as his Father, this is dear evidence that his Father is dlder than
he. God has no beginning (Psalm 90:2), and therefore Jesus cannot be God Himsdlf.

Jesus hed to be crudified, and raised again. Thishad to be, so that the Old Testament
prophecies would be fulfilled. Jesus wes crested as a phydcd person - he had a
human nature. Because of this, he had to die. For we are told in Hebrews 9:27,
"man is degtined to die’. However, Romans 6:23 tdls us that death is the wage of
sn. Therefore, dueto Jesus snless character, he could not remain deed. So, hewas
resurrected. Thisshowstherighteousnessof God. In thelife, degth, and resurrection
of Jesus, God was showing His love for the world and saving humanity from sin and
death.

People sy, "If God was agood God, then Hewouldnt havelet Jesusdi€'. They do
not see that God hed to et him die because He is arighteous God.  Because Jesus
had a human nature - and therefore was able to 9n, even though he didn't - God had
tolet himdie. However, because heissnless, God rased him! Thus, God does not
and cannat lie (Titus 1.2).

Thefact that God raised Jesus from the deed isamgor New Testament theme (for a
few examples, se Acts 5:30, 31; Acts 3:1315; Acts 224, 32, 33; John 17:5; cp.
13:32; 8:54). If Jesus were God Himsdlf, then dl this emphass would be out of
place, snce God cant die If he were God, Jesus would not have needed
saving. Because it was God who exdted Jesus, demonstrates God's superiority over
him, and the separateness of God and Jesus The evidenceis overwhdming - Chrigt
wasaf our human nature.

Oneof the dearest summaries of the rdaionship between God and Jesusisfound in
1 Timathy 2:5, "Thereisone God, and one mediator between God and men, theman
Chrig Jesus'.  In addition to this one God, there is the mediator, the man Chrigt
Jesus. That word, "and" indicates a difference between Chrig and God. 1
Corinthians 8:6 dso daesthat, "Thereis but one God, the Father". Chrigt being the
"medigtor” as mentioned in 1 Timothy 2.5, means that he is a go-between. A
mediator between sanful man and snless God had to be a snless men, of a snful
humen nature.

There are a number of obvious differences between God and Jesus, which dearly
show that Jesuswas not God Himsdif.

By nature God cannot die, be tempted etc. It's evident that Chrigt was not of God's
naureduring hismortd life. Hewastherefore totdly of human nature. It'svitd thet
Chrig wastempted like us (Hebrews 4:15), so that through his perfect overcoming of
temptation he could gain forgivenessfor us
The wrong desires, which are the basis of our temptations, come from within us
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(Mark 7:20-23), from within our human nature (James 1:13-15). It waas necessry,
therefore, that Chrigt should be of human nature S0 that he could experience and
overcomethese temptations

The Gospd records provide many examples of how completdy Jesus hed human
nature. It is recorded that he was weary, and hed to St down by a wel (John
4:6). "Jesuswept" a the degth of Lazarus (John 11:35). Thisshowsusthat Jesushas
human emations. Throughout our lives we are expected to grow in our knowledge
of God, learning from our trids tha we experience in life (James 1:2-4). In this,
Jesuiswasour great example.

BAPTISM

However, it isnot just surrounding thetrinity that we disagree with others. Whenwe
consider baptism, it isimportant that we acknowledge that others have different ideas
of baptism, and what it entails, than we do.

Therésawiddy hed view that baptism can be performed, espedidly on babies, by
sorinkling water on ther foreheads  This is in Sark contregt to the Biblica
requirement for bgptism.  Frdlly, babies being baptised cannat possibly beright. We
should only be baptised if, and when, we are “ready”. Only we can meke the
decison. When we are babies, we don't know the Word of God, therefore how can
we know thet it is truly what we bdieve in? We can't make the decidon to be
baptisad - were not dld enough to be sureit'swhat we want.

Baptism isfor people who know whet they're doing, why they're doing it, and who
bdieve the Gogpd message. How can a baby bdieve and undersand the Gospd,
acknowledgethey dn, and repent for thesesins? They cant.

The Greek word “baptizo”, which is trandated “baptize’ in the English Bible, does
not mean to grinkle; it means to completdy wash and immersein aliquid. There
are dear “dues’ in the Bible that baptiam is totd immerson.  See Mathew 3:16,
Jesus “went up ... out of the water”. Baptism is a burid (Colossans 2:12), which
impliesatota covering.

One of the reasons for bgptism by immerdon is tha going under the water
symbolises our going into the grave.  This assodiates us with the degth and
resurrection of Jesus (Romans 6:3-5). Because salvaion has been made possble
only through Chrig's desth and resurrection, it is vitd thet we assodiate oursalves
with these things if we are to be saved. The symbalic dying and resurrecting with
Chrigt, which baptism gives, isthe only way to do this. Sorinkling does not fulfil this
symbal!

Laura Burdekin
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1 Corinthians 12
A Sunday Morning Bxhortation by Bro. R Roberts

BELOVED BRETHREN AND SISTERS —There are sverd things in this
chapter interesting and important to be understood, but not apparent on the surface.
To discern them it is necessary to have diginctly in view the people to whom the
Epigtle was written, and the time and circumgtances under which it was written to
them. If we were to read it from a modern point of viev—that is if Paul were
discussng principles goplicable to modern drcumgtances—we should make many
migakes Paul is discourang on a Studion of things exiging in his own day, and
having no pardld inour experience

Thegtuationisvery smply described. A number of peoplein Corinth, brought upin
amixed gate of philosophy and idolatry, hed bdieved the testimony of Paul on the
occadon of hisvist to the city, concarning the resurrection of Chrigt, and the benefits
offered to those who should bdieve and obey the risen Mader. Their bdief was
basad upon the sgns and wonders by which Paul's word was accompanied. God
gave tesimony to the Word of His grace in Sgns and wonders and gifts of the Holy
Soirit (Hebrews 1. 2), so that their faith “stood not in the wisdom of men, but in the
power of God” (1 Corinthians 2: 5). After they bdieved, the Holy Spirit wasgivento
them dso, by the laying on of the Apodles hands, so thet they dso were ddle to
goesk with tongues, work mirades, prophesy, spesk in the words of wisdom and
knowledge, etc.

Paul stayed with them a good while, even “ayear and Sx months' (Acts 18:11), for
Chrig had told him that he had much people in that city (verse 10). After Paul left
them, various questions began to arise among them asto duty in this and that, in the
new postion in which the Truth had placed them. Some held one opinion and some
another upon the various matters thet aose There were ds0 sectaries among
them—men who did nat rise to the breadth and greatiness of the unity that was in
Chrig, but conceved petty partidities for cartain leeders and teechers. Some sad “|
am of Paul,” as againg others who boagted to the digparagement of Paul, thet they
were of Peter; while athers again made Apoallo the watchword, and others, “ Chridt”.

The exigence of such adate of divison in acommunity blessed with the gifts of the
Sairit, will gopear inexplicable to those who have not redlized that those gifts did not
override the judgment and temperamentd peculiarities of the possessors; but were
regtricted to the particular function gppertaining to them. A spesker of tongues was
the same individud in the manifesation of character as if he had not received a
supernaurd knowledge of the languages A worker of mirades was not made
infdlible by the impartation of the power to hed. Those having the gift of
knowledge, wisdom, etc., would be rdiable guides, but they do not gppear to have
been defarred to, to their full extent. And thiswould be accounted for by the probeble
argument that one man with a gift of the Spirit was as good as another with a
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different gift. Thus the man having the power to interpret tongues, if he differed in
judgment with the brother who had the word of wisdom, might fed judtified in
maintaining his own opinion on the ground that he dso having the Spirit, had as
much right to form a judgment of the matter as another having the same Spirit in
another form. In this distorted sate they gopear to have written to Paul to give his
mind on the various questionsraised.

This fact comes out in the first verse of the seventh chapter: "Now
concerning the THINGS whereof ye wrote unto me". The last ten chapters
including the one that has been read, follow this sentence. It is, therefore,
probable that they deal with questions that had been asked by the
Corinthians in their letter. Indeed the style is decidedly indicative of this
fact. Take thefirst verse of the chapter read for instance: "Now concerning
spiritual gifts'; this is not the way a man writes who is dealing
spontaneously with the subject. It is just the style of a man who is
answering questions that have been submitted to him; who having done
with one, is proceeding to another. It is, therefore, probable that Paul's
judgment had been asked on the matters discussed in the chapter. This
supposition greatly aids the comprehension of it.

“Ye know that ye were Geattiles, carried away unto these dumb idols, even as ye
were led” (verse 2). This dlusion to their antecedents prepares the way for the
atitude heis about to teke astheir teecher, and dso lays abad s for the argument heis
about to advance. As much asto say, “Ye know tha goart from whet | brought to
you, yewere idolaters without hope, without inheritancein Israd, srangersfrom the
covenants of promise. The gifts thet ye have, were acquired by you in connection
with my gogpd. Therefore, | and my gospd are the gandards by which the questions
in agitation must be decided. ‘Wherefore | give you to understand that no man
spesking by the Spirit of God calleth Jesusaccursed™” (verse 3).

Now how came Paul to have to make this goparently superfluous declaration?
Obvioudy, because there were Some among the Corinthians cdling Jesus accursad,
who professad to spesk by the Spirit. How could such athing be? Thisisonly to be
understood in view of the surroundings and extraction of the Corinthians. The
Gredians had been termed the philosophers of the world. The Corinthians lived in
one of the principd dities of the Greeks, and a one of the principd seets of
philosophy. It was very naturd, therefore, that philosophy should crap up in their
mids asaperverter of the phenomena connected with the Spirit.

Indead, in the case of another Greek ecdeda—that a Colosse—he expresdy says,
“Beware, lest any man spail you through philosophy and vain deceit”. Now upon
whet principle of philosophy could any man teke the attitude of adetraction of Jesus,
and yet dam to be gpesking by the Sairit? | could undersand such acaseto aisein
thisway. A worldly thinker, brought in by the preaching of Paul and the novdty of
the gifts remains submissive to apagalic principles for a while, but bringing his
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secular philasophy to bear, aided by intercourse with the philosophic dien, gradudly
comes to regard the gogpd movement as but a peculiar form of the universdl truth.
Such a man would come to esteem highly the writers and thinkers and orators of
Greece, and to contend that dthough there was doubtless good in the gpostalic
sysdem, and a greater meesure of good than in paganism, that yet as awhole it was
narrow and unphilosophical; thet Jesus, dying by cruafixion, was accursed by the
very sysem which he said he came to fullfil; that it was unressonable to suppose that
Gad intended an accursad man to hold the pogtion of supremecy taught by the
gpodtles, especidly to theexdusion of “thewise and good” men of philosophic fame.

The inspired teachers of the ecclesiawould of course oppose such a doctring, and
dedline to argue it philosophicaly, might assart the authority of the Spirit in them
as aufficient to dose the mouth of the objector. In answer to which the objector
might say, “I dso have the Spirit; | received it equaly with you; in fact dl men
have the Spirit—the poets and philasophers of Athens, aswell asthe gpodiles, and
therefore we have as much right to maintain our convictionsasyou’. If themanor
men were dever and loquacious, their words would stagger the faith of some, and
be difficult of confutation. Accordingly Paul was written to: “Can a man have the
Spirit who cals Jesus accursed’? Paul's answer is “No’! and on the generd
question of al men being ingpired, he says, “The things of God KNOWETH NO
MAN, but the Spirit of God. Now we have received NOT THE SPIRIT OF THE
WORLD, but the Spirit which is of God, that we might know the things that are
fredy givento usaof God’ (3: 11-12).

The next satement of Paul | understand aso to apply to the cavils of the same
objector: “No man can sy that Jesus is the Lord but by the Holy Spirit”. The
necessity for making that Satement might arise in this way. In deding with the
mean calling Jesus accursed while daiming to spesk by the Sairit, the spiritua men
of theecdesamight point out to him that but for the Spirit coming into their midst
by Paul, they never would have known about Chrigt & dl. In answer to which the
caviller might contend that the knowledge of Christ was as much athing of natura
cognition asany other matter of history. They would say that athough they knew it
firgt by Paul, that was a mere accident: he happened to be firgt on the ground; but
that if he hadn't come, they would have heard of S0 tirring an historica incident in
some other way.

Thiswould giverise to the point met by Paul’ s dedlaration, “Can aman know that
Jesusisthe Lord without the ingrumentdity of the Spirit”? The truthfulness of Paul's
answer isagpparent in many ways. To see or hear of the power of Chrigt washot to be
meade to know that he was the Messah, the Lord. The Pharisees saw him but did not
bdieve His gopearance conveyed no intimaion of the fact. As the prophet hed
predicted, “He had no form nor comdiness, and when they saw him, there was
nothing in him thet they should desire him”. His Messiahship required to be tedtified
by the Spirit and confirmed by the Spirit. It was not to be known goart from this
Hence when Peter confessed that he was the Chrigt, Jesus said “Hesh and blood heth
not revedled this unto thee, but my Father whoisin heaven”. How? Not by the spirit
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going into Peter and mechanicaly convincing him as it were (for the “Haly Spirit
wasnot yet given” inthat sense, John 7: 39); but by the testimony the Father gaveto
Jesus on two notable occagonsin the presence of Peter, and on one of them beforea
multitude. At his baptism and trandiguration, “A voice came from heaven, saying,
Thisismy beloved Son; hear yehim”. No man could know apart from the Spirit thet
Jesus was the Lord. When men heard the gpodtles afterwards, as the Corinthians
heard Paul, they heard the Spirit, for the Spirit was in them, as Jesus had promised.
The co-operaing works of the Spirit (in heding, raiang the dead, spesking with
tongues, etc.) were evidences of the testimony, being the Spirit's testimony; but apart
from thet testimony, no man could say that Jesusisthe Lord. As amatter of human
knowledge, it was unatainable; and therefore the philosophic caviller was porting
himsdf with his own decaivings in contending as many do in our own day, with
Renan a ther head, that the Lord Jesus was a mere phenomend manifestation of
mord power, to be recognized and understood on naturd principles

But Paul'swordsin our day are greetly wrested from their meaning. They are made
to teach that no man can say tha Jesus is Lord unless he is persondly and
supernaurdly illuminated by the Holy Sairit. Thisis asdf-evident absurdity. Wedl
here presant confess that Jesus is the Lord; and we do it heartily, with joyful and
graeful emphagis, yet we deny that we are subjectly illuminated in, the way
contended for in orthodox dirdes. We are only illuminated in thisway, thet the Spirit
uttering its voice in the earth, 1800 years ago, and causing its words to be recorded,
has furnished us with evidence that convinces our understandings thet Jesusis the
Lord, and goart from the meansit indituted to this end, we never would have known
the fact, and therefore could never have sated it In this sense, ill, no man can say
that Jesusisthe Lord but by the Holy Spirit, but thisisavery different ssnsefromthe
orthodox sense which requires that God shdl ingpire us before we can know His
truth, athough He has sent inspired preachers for the very purpose of causing usto
know thet faith might come by HEARING their word. Furthermore, the peoplewho
damto bethusingoired, it isessy to show, do not confessthe Truth reveded by the
Spirit concerning the Lordship of Chrigt in many important dements. We must take
care, while gteering dear of the atheidtica philosophy of ancient and modern times,
not to runinto mistakesin the opposite direction, which are only alittlelessruinous

Paul's remarks on the unity in diverdty of the gifts of the Spirit may dso be
undersood as a reply to the same dass of objectors while furnishing information
ussful to thase nat in that position. When the officid brethren of the ecdlesadamed
in the controverses that arose to spesk with authority in the name of the Spirit
amongg them, the caviler of the dassin question, of whom so many specimensare
to be found in modern times, might well be supposad to say, “Y ou tak of the Spirit,
and you paint to the various things that are done, but we cannot see in them an
evidence of the Spirit. They are morelike the fests of conjurors If it were one Spirit,
would it not show itsdf in the same way in every person having it”? “ Like causes
produce like effects’, they might say, with the dogmatic sapience of a philosophy
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which has proved itsdf so many times in oppostion to the Truth. “How can we
answer this’? the Corinthian believers may be wel imagined to ask Paul. The answer
is “There are diversties of gifts but THE SAME SPIRIT”. And there is more
philasophy in Paul's answer then the ancient philosophers knew. Thelaw isfound to
operate even in the natura body which he afterwards makes use of as anilludration.
Hearing is different from smdling, and tadting from seeing, and feding different from
both. Yet if you examine the nerve-substance employed in the generdtion of these
different sensations, you will find it is exactly the same in dl cases Put it under a
microscope, or tes it with chemics, and you can discarn no difference in the
conditution of the nervefibre of the ear, eye, nose, tongue, or skin. And the vitd
energy deveoped from the blood by the secerning vessds, and supplied to these
various functions, is exactly the same— “ different manifestations, BUT THE SAME
SPIRIT”. Gowider ill. Rangethe broad domain of nature, examine dl phenomeng,
and you g&t a last to what is how termed scientificaly the "co-rdation forces” that is
you come to see that the various powers denominated heet, light, strength, cohesion,
gravitation, €c., are but the manifestation of a common, prima, Smple, indefingble
force “different manifestations BUT THE SAME SPIRIT”. Why is the same force
one thing in one rdation and ancther in another? There is no more philosophicd
ansver than the one given by Paul: “All these worketh that one and the sdf-same
Spirit, dividing to every man saverdly AS HE WILL,” The will of the Spirit—the
gopointment of the Creator—is the ultimate explanation of dl things. The Corinthian
philosophers were, therefore, not so wise as they imagined when they pointed to the
diverdty of the gifts as adigoroof of the gpogtalic theory of the Spirit. In fact, it wasa
caz=of “ professng themsdves to bewise, they becamefools’.

Robert Roberts

Notes On John Chapter 4

Thewoman of Samariad thewdl. Theword * Samarid’ occurs 13 timesin the New
Tesdament. The number Thirteen occurs firgt in Genesis 14:4. This chepter isatype
of Armageddon, which means “a hegp of sheaves in a vdley for judgement” (See
Eureka, val 3, p 603-604). “Chedorlaome” referred to in Gened's 14:4, according to
Gesenius, means“ahegp of sheaves’. Asthe king of the north againgt the king of the
south, 0 in verse four “in the thirteenth yeer they rebdled” - which indicates thet
thirteen representsrebdlion.

John 4:4 spesks of the Mager: “he mugt needs go through Samarid’. He “mugt” - it
wasimperative asthe chapter shows, “having left Judeaand goingto Gdlileg” (v 3). A
good map pinpaints Jacob’'s well by the sde of mount Gerazim: “this mountain” of
vase 21. It was cdled Jacob's well, because it was near to the plot of land which
Jacob gaveto Josgph (Josh 24:32).

So, Jesus being weary sat, knowing that this Samaritan woman would come, for
nothing happened by chance, especidly thiswoman aswe shall see.
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“It was about the xth hour”. Wewonder why it wasthe “Sxth” - which occurs Sx

times, four times associated with the dreadful crucifixion of Jesus, this one in verse
six, and the sixth in Acts 10:9: “Peter wert up upon the housetop to pray about the
sxth hour”.

Verse saven destribes how there came: “awoman of Samariato draw water” then
camethefirg of saven sayings of Jesus. “give meto drink” followed by thefirg of
six sayings of the woman. “how is it that thou, being a Jew, asketh drink of me,
which am a women of Samaia? For the Jews have no dedings with the
Samaitans’. Followed by the second saying of Jesus the whole over verse 10,
ending with “living water”, which comes from “Yahweh, the fountain of living
water” (Jer 213, 17:13) and will come from the bride as a wel watered garden
(Song 4:15; Jno 7:38). “Living weter occurs just saven times in Scripture, 4 in the
Old Testament, 3inthe New Tetament.

The second saying of the woman verse 11-12 followed by the third saying of Jesus
versee 13-14. Thisisoneof many verses wherethe trandaorsleft out the word aon,
age. Jesusdid not say “never” but “the water thet | shdl give him shdl not third in
theage’. Thesamedsoin John8:51-52. “If aman keep my saying, he shdl not see
degthintheage’. Also, John 10:28, 11:26. The trandators did thisto kegp hold of
the searperts lie—theimmortdity of the soul.

The third saying of the woman verse 15: “Sir, give me this water, thet | thirg nat,
neither come hither to draw”. Thefourth saying of Jesusisinverse 16. “Go cdl thy
hushand and come hither” followed by the fourth saying of the woman (verse 17) “I
have no husband” followed by the fifth saying of Jesus “thou hest well sad, | have
no hushand, for thou hest hed five husbands, and he whom thou now hast is nat thy
hushand, inthat saiddt thoutruly.”

Now we begin to see why Jesus drew this womean, for she typified the Samaritans
Wefind thefirg occurrence of “ Samaritans’ in 2 Kings 17:29. Whenwe go back to
vere 21, we read tha Yahweh rent Igad from the house of David “because
Solomon led them to Idolatry (1 Kings 11:4-13). Thiswas followed by Jeroboam,
0 Shdmaneser, the king of Assyriahaving taken the ten tribes captive into Babylon,
he took five different nations with their gods and put them into Samaria“ingtead of
Israd” (v 24) but verse 25 “they feared not Y ahweh,” S0 he* sent lions among them,
which dew some of them”, so the king was told that it was because they did not
know the manner of the God of theland. So he commanded one of the prieststo be
taken back which would have been a cdf worshipper from Beth-d, back to Bethd (v
28) who “taught them how they should fear Y ahweh'. “ So they feared Y aweh and
meade unto themsdves of the lowest of them priests’ exactly as Jeroboam did and
verse 33 “they feared Y ahweh and served their own gods”

Now we see why Jesus sdected this woman, with her five husbands, answering to
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the gods of the five different nationswho then daimed to dso worship Y ahweh, who
in fact was not their God, jud as the man this woman was living with was not her
husband.

The Samaritan woman through the corrupt teeching of the Bethd Priest bieved thet
Jacob was ther father (v 12) and verse 20 nether did they worship in “moutn
Gerizm), but she knew that the Jews bdieved that Jerusdem was the place where
men ought to worship.

Then we have the sixth saying of Jesus as he gave her of the“water of life’ v 21-24,
when hetold her “yeworship ye know not” they worshipped “nothings’ (1 Cor. 8:4)
90 tha Bethd became Beth-Aven, meaning “beth-nothing”.  “we know what we
wordhip, for svationisof the Jews. But the hour cometh, and now is, when the true
worshippers shdl worghip the father in spirit and in truth; for the father seeketh such
toworship him. God is sairit, and they that worship him must worship him in spirit
andintruth” And as hehad dso told her in verse 21, “neither in this mountain, nor
yet in Jerusdem for he knew that the Temple and Jerusdemwould be destroyed.

The gixth saying of thewoman isin verse 25; “I know that Messiah cometh —when
heiscome, hewill tdl usdl things’

Verse 26 narrates, the seventh saying of Jesus “I that spesk urnto theeam he’. In
Verse 27, the distiples were amazed a him spesking to a Samaritan womean but
didn't comment. Verse 28 spesks volumes. “ She left her waterpot”. She hed asked
for the weter of life (v 15). She was now the carrier of the water of life (v 29-30).
Thisisthe reason why Jesus was not interested in what the disciples offered him (v
31-32) “1 have medt to et thet ye know not of,” for he knew what the woman was
doing, and he knew tha the Samaritans were coming, “many” of them, verse 39,
which he refers to in verse 35, “Say ye nat, there are yat four months, and then
cometh harvest? Behold | say unto you, lift up your eyes, and look on thefidds, for
they are white dready to harvest” referring to the multitude of Samaritans coming to
seefor themsdves and to hear him. And notice the wonderful wordsin verse 36-38:
“hethat regpeth recaiveth wages and gathereth fruit unto life eternd; the both he that
soweth and he thet regpeth may regjoice together.” It will certainly be a wonderful
timeof rgoicing for dl those“trueworshippers’ of verse 23.

In verse 38, the Madter refersto the labours of the prophets, “ other men laboured, and
ye are entered into their labours’ which the disciples did. The Samaritans were
overwhdmed with hiswonderful teaching of the Truth, things they had never heard.
No wonder they tried to get him to stay with them (verse 40) which was reduced to
two days which resulted in many more bdieving the Truth, and knowing of a
cartanty that he was the Messiah which had solong been promised. So we seefrom
this gudy how much there is in these wonderful Scriptures when we prayerfully
“search the Scriptures’

Ted Bailey
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“Meddle Not With Them
That Are Given to Change”

“My son, fear thou Yahweh and the king: and meddle not with
them that are given to change”
(Proverbs 24:21)

In March 2005, a booklet entitted “ The Role of Women in the Church” was
dirculated amongst UK ecdesias *, in which the writer advocates a change in the
commonly recaived practice regarding Sgters in the Body of Chrig.  In his
introductory letter the Author, Bill Davison, writes

“I do nat think, with due respet, that Bible truth ends with The Birmingham
Amended Statement of Faith sincethe very word “ Amendment” indicates that
one' sunderstanding of scripture can undergo change and beamended” 2

Agan, thecondusion of thebooklet itsdlf is

“Bible truth is dynamic, not datic, and the ecclesa of Chrig must nove from
the19thtothe 21 century ..” (page12).

So, the contents of the booklet are designed to exhort the ecdedato “move’ forward
with the times, to progress away from “Victorian tradition”, because Bible Truth
itsdf is“not gatic.”

Vaiousdams contained inthebooklet ares

“The subordinetion of women was smilar in this country in Victorian times
when the Chrigaddphian fath wes esablished. Father’'s word was lawv. A
wifedid what shewastald. Theview that womenwereinferior in gatusto men
had long infiltrated into Chrigtian sects and denominations, and was adopted
by Chrigaddphia’ (page6).

“We, in our bdoved Chrigaddphia, have a huge source of untgpped tdent,
namdy our sgersin Chrig. It ishigh timethey played a more prominent part
in our worship and felowship, as did women in the 1t Century church.  For
example, reading in public from Holy Scripture and praying in medtings, and

* And subsequently placed on the Internet, on Duncan Heaster’s “ Carelinks’” website.

ZNote that this is factually incorrect; as we have shown in a previous issue, the Amendment
of the BASF was not because of a change of understanding, but because an issue had
arisen which required a written clarification of a particular matter which hitherto had not
been addressed in the BASF—namely, Resurrectional Responsibility.
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srving theemblemsona Sunday morning .." (Page12).

“In the modern world, where women participate in dl waks of life, it isa
hindrance to the gospd to use out-of-context passages to redrict women's
sarviceto God’ (Page ).

“taking 1 Corinthians 11:4,5 a face vaue, it is obvious that women participated
in public worship in the Chridian church a Corinth. They prayed and
prophesied inthe sameway asthemendid’ (pageb).

Theindgdefront cover reads,

“This short study has been wrritten in the hope that its readers will be able to
acknowledge thet some Christaddphian traditions regarding our Sgters owe
their exigence moreto Victorian tradition than to deer Bibleteaching.

| find it difficult to gragp how a Bible-led community can oppose godly Sgters
in Chrig participating in public prayer and praise to our Heavenly Father and
our Saviour Jesus Chrigt, when we assemble together for worship.

Bible Truthisdynamic not static. May we be guided by the Holy Spirit into the
paths of truth and righteousness, in the name of Jesus Christ our Lord.”

Whilg Bill Davison praysfor Holy Spirit guidance of asort whichisnot availddein
our day (see our booklet: Prayer and the Haly Sairit), we prefer the red guidance
which comesfromthe Word. We prefer to sudy the Scripturesto show oursdvesto
be gpproved of God, rightly dividing the Word of Truth (2 Tim. 2:15) - for any
“correction” of our understanding can only come from the Authority of thet Word—
asit iswritten: “All Scripture is given by inspiration of God, and is profitable for
doctrine, for reprodf, for correction, for ingtruction in righteousness: that the man of
God may be perfect, thoroughly furnished unto dl good works’ (2 Tim. 3:16-17).
What was true in the day it was written is equdly true now, for the orades of
Y ahweh arethe only source of absolute Truth availableto ustoday (Jno. 17:17). We
must then compare Bill Davison'sdaims againg the reveded Word—and when we
do s, it isasad fact that wefind them wanting.

Before we examine his daims regarding Scripture, we ought to firgly refute the
characterisation of our early community which the author presents us with. He
pesks asif our early brethren were deeped in Victorian Tradition—oertainly with
respect totherole of Sgersintheecdesa So, hedamsthat “ The view that women
were inferior in gatus to men had long infiltrated into Chridian sects and
denominations, and was adopted by Chrigaddphia’. Whilgt it might suit the
writer's causeto characterise the 19th Century brotherhood in thet way, it isfactudly
incorrect.  As we shdl see, the brotherhood's pogtion on the role of dgers had
nothing to do with apercaived “inferiority” of women, but isbecause Scripture itsdf
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teaches different roles for made and femde bdievers to adopt.  In fact, writing in
1879, Bro Robert Roberts soundly refutes such anotion:

“I have heard some spesk contemptuoudy of the Sgters as* merewomen, only
fit to nurse babies, and look after the pudding.” Againg such adoctrine every
true brother will earnestly protest. It is not only degrading to her whom God
has given us for “an hdpmeet”, but it is incondgtent with the Gospd which
teaches that there is naither mae or femde in Chrigt: that we are dl one in
Chrig Jesus

... Sdersarenever likdy to develop into noble sarvants of Chrigt if the door is
shut in ther face, by a theory which would consign them to cradles, pots and
pans. | do not mean to suiggest that cradles and pans are incompatible with the
higher duties any more than the hammers, whoe ladts, or baking troughs of
their rougher brethren, but a doctrine which would tie them dl the time to
these, isan offence and amischief ... but toinds on confining Sgersto these,
would be to ignore thet fact that they have brains as well as bodies and thet
men have other needs of hd p-meatship besidesthose of knifeand fork. Sucha
boorish doctrine would destroy companionship, where brethren need it mog,
and unfit ther wives the highest function of motherhood, whichisto bring up
thar children in the nurture and admonition of the Lord. Infact, it isadoctrine
to be opposad and detested as much as any hurtful doctrine may be. The man
who haldsit, and much more the man who preechesit, deservesto be deprived
of every sodid advantage, and to be shut up in a cave This, in fadt, is his

dedtiny at lagt.”
(Robert Roberts, Seasons of Comfort).

These are drong wordsindeed!  Rether than to sanction the notion that Sgers were
somehow “inferior”, Bro Roberts gates that “the man who holds’ the ides, “and
much more the man who preaches it, desarves to be deprived of every sodid
advantage, and to beshut upinacave’!

But returning to Scripture, what does the Bible teach concerning the role of Sgtersin
theecdesa? Thefollowing passage gppearsreevarnt:

“ ... le the woman learn in dlence with all subjection. But | suffer not a
woman to teach, nor to usurp authority over the man, but to beinslence. For
Adam wes firg formed, then Eve. And Adam was not decaved, but the
woman being deceived wasiin the transgression. Notwithgtanding she shdll be
saved in childbearing, if they continue in fath and charity and holiness with
Sobriety.” (1 Tim. 2:11-15).

From this passage then, it is quite plain that whatever roles sisters may have within

the ecdedia, they mugt involve “learning in slence’. In other words, they ought not

have aradewhichinvolvesteaching, but rether learning.
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The author of the booklet in question attempts to dismiss both of these passages as
fdlows

“Note, ‘quietness and ‘slent’” are the same Greek word hesuchia. This does
not mean ‘ kegp your mouth shut’ but something like* do not chetter’ or “do not
gossp. In2 Thesdonians3:12 it istrandaed ‘ settle down'. Thisindruction
by Paul does nat forbid awoman to pray or preach (prophesy) in church, but is
areminder of good behaviour and manners’ (page5).

We agree that these words have no bearing on what women do “in church,” asthe
gpodtleis nat concerned with “them which are without”, or churches of the heathen.
His concerniswith ecdesias, not churches - bt it isinteresting to note that much of
Bill Davison's argument rests on citations of various authorities of the churches,
such as William Barday, and Bishop Lightfoot, and others. Hefindsit necessary to
turn to leaders of the gpodasy for his expogtulaions - whereas we remain content
with the Orades of God themsdves.

Here is the daim then: that when the Apogile was ‘moved’ by the Holy Spirit to
write that women mugt “bein slence’ in the ecdesa, he actudly meant that women
ought to gpeek, in the form of prayers and preaching. For the Greek word does not
meen “dlence’” a dl, but merdy “something like ... do not gossip,” and ismerdy a
reminder to show “ good behaviour and manners’.

How accurate is this definition, when compared to the Spirit's usage of the word
dsawhere? Thesameword isused in Acts 22:

“ ... Paul good on the gairs, and beckoned with the hand unto the people. And
when there was made a great Slence he gpake unto them in the Hebrew
tongue, saying, Men, brethren and fathers, hear ye my defence which | meke
now unto you. (And when they heard tha he spake in the Herew tongue to
them, they keptthemoreslence andhesaith) ...” (Acts21:40-22:2).

Natice here, there was a“great Slence’ made fird. This would be something like
not chatering, or gossping, for everyone quigened down to ligen to what the
Apodle had to say. Yet the word used here is not the word that the Spirit through
Paul usedin 1 Tim2. Then, whenthey dl heard that Paul was spesking in Hebrew,
“they kept themore dlence’ - and thisisthe sameword asin 1 Tim 2. Thisshows
the meaning of the word — not merdy to quieten down, but to be “the more sllent”,
tha is absolutdy quiet. The Apodle is quite plan then; sgers ought to be
abolutdy slent inthe ecdesia- whichisnot & al in harmony with them spesking
intermsof offering prayers, and preaching.

Another passage which gppearsrdevant is 1 Corinthians 14:

“let your women keep slence in the ecdesas for it is not permitted unto
them to spesk; but they are commanded to be under obedience, as ds0 sdth
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theLaw. Andif they will learn anything, let them ask their husbands a home:
foritisashamefor women to peak in theecdesa’ (1 Cor. 14:34).

Here, Bill Davison concedes that the word used means “keep quiet”, “refrain from
pesking,” but atempts to digmiss the passage by daing thet it was merdy
falowingloca custom!

“Thereferenceto ‘thelaw’ here can hardly meen the Law of Moses, but more
likey meanslocd cusom”

Andthet isdl hehesto say about it!

But when the Apodle writes as dso saith the “law,” heisreferringto a“law”, not a
mere cugom. Hedites“thelaw” ashisauthority for histeaching. What “law” ishe
referring to?

2 Timothy 2 furnishes uswith the answer, for here, werread of the reason why Sgers
are to remain dlent in the ecdesia “for Adam was firg formed, then Eve. And
Adam was not decaived, but the woman being deceived was in the transgresson.”
So then, 99es are enacting particular principles to do with the beginning of the
humanrace. At the beginning, Adam had ateaching role; he wasto teach hiswifeto
obey the Law of Elohim in Eden. Yet as eventsturned out, Eve taught him ingtead,
as she taught him to disobey the commandment. So, rather than being ahdp mest
for Adam, the woman became a sumbling block to him, causng him to fdl from
grace. Even so, by submitting themsdlves to the man, the woman is memoridisng
what took place, and reflecting what ought to have been the correct arrangement.
Thisarrangement is, infact, according to the Law - not the law of Mases but Edenic
Law:

“Unto the woman he sad, | will gregtly multiply thy sorrow and thy
ion; in sorrow thou shdt bring forth children; and thy desire shdl beto
thy husbandand he shall rule over theg” (Gen. 3:16).

Here is the matter eteblished from the beginning; the man was to “rule’ over the
woman. Thiswas Edenic Law issued after the fdl, and which both the man and the
woman were expected to observe. Whatever roles women may have outsde in the
world, within the ecdesiathat is the order to be observed; men and women working
together, yet with different rales, for the good of thewholeecdesa

Thisisavitd point to recognise; the issue is not one of whether or nat women are
inferior to men as Bill Davison dams, rather it is one of fulfilling Divindy-
gopointed roles. It isof the Father’ s choosing that Sters do not have ateaching role
within the ecdesia - but they can take full pat in dl other ecdesd roles
supplementing and supporting thework of the brethren.

Bill Davison is very good & miking characterisations in his work.  For ingance,
agan hedatesthat:
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“I find it difficult to gragp how a Bibleled community can oppase godly
gdes in Chrig paticipaing in public prayer and prase to our Heavenly
Father ..” (ingdefront cover).

However, nobody is suggedting that sigters cannot participate in public prayer and
praise - we have never heard that proposd presented The writer is here ddiberatdy
misgating the case - as he does dl the way through hiswork - and it is Sgnificant
thet he hasto do thisin order to opposeit. Scripturdly, Ssters can fully participate
in prayer and praise - nobody doubtstha - that isjust not theissued However, they
cannot engagein aspeaking/teaching roleinthe ecdesid environment.

Theonly evidencethat Bill Robinson givesto support hisverson of ‘“Women'sLib!
is thet in 1 Corinthians chapter 11, women are spoken of as praying and
prophesying:

“evary women tha prayeth or prophesieth with her heed uncovered
dishonourethher heed ...” (1 Cor. 11.5).

However, thereare anumber of pointsto be observed here

1 Thereferenceto“prophesieth” indicatesthe fulfilment of the prophecy of Jod, as
cited in Acts chapter 2:

“And it shdl come to passin the last days sdth God, | will pour out of my
Spirit upon dl flesh: and your sons and your daughters shdl prophesy, and
your young men shall seevisons and your old men shdll dream dreams and
on my servants and on my handmaidens | will pour our in those days of my
spirit; and they shdl prophesy ...” (Adts2:17-18; seeds021.9).

Here, the “daughters’ and “handmaidens’ are prophesying spedifically as a
conssquence of recaving Holy Soirit power. Therefore, the mog that can be
drawn out of 1 Cor. 11:5, istha ssters who are ingpired by the Holy Spirit, and
who are therefore not pesking their own words, but Y ahweh's can spesk in the
ecdesa Clearly, thisdoesnot describethe current situation in ecdesastoday.

2. The passage does not date whether or not brethren were present @ the time.
Thus, it might be suppasad in the light of the other passages we have considered,
that these Sgters did not lead prayers or prophesy in the eccesiain the presence
of the brethren, but rather after the example of Miriam, Moses sger, to the
Sdersonly.

In condudon, rather than to follow the way of the churches as Bill Davison
advocates, Christ's brethren—and ssters—ou%rét to humbly a:cqot the different
roles gppointed for them, and work together for the good of the Body

ChrisMaddocks
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PUBLICATIONS FROM
THE BEXLEYHEATH ECCLESA:-

* The Atonement (Bre JT & RR)

Worship in Relation to Christ & IsPrayer to Christ Scriptural? (Bre RR & JT)
* Our Motto (The Standing up of Nebuchadnezzar’s Image) (Bro JT)
What Constitutes A Marriage (Bro RR)

How Are We Drawn by the Father? (Bro RR)

Why is One Generation Favoured More Than Another? (Bro JT)
The Apocalypse of Jesus Christ- Tranglation* (Bro JT)

* Tempter and Tempted (Bro JT)

New Testament Evidence of the Restoration of The Jews
tothe Land of Israel (A McCaul)

Catechesis (Bro JT)

ACaltoArms(BroRR)
* Fellowship Chart (Bre A Neate & M Pilbeam)

* 40p, the rest 20p each plus Postage and Packaging

Preaching Booklets:
The One True God -

Bible Teaching Concerning the Holy Spirit -
The Gifts of the Spirit - Are They Available Today -
Jesus Christ - The Son of God -

Christ the King -

The Return of Jesus Christ to the Earth -
The Sacrifice of Christ
The Kingdom of God - Past, Present and Future
Key to Understanding the Bible
The Coming Millennium
Sin - What it isand How it Came
The Devil of the Bible
Eternal Life - On Earth, Not in Heaven
Resurrection and Judgment
What Must We Do To Be Saved?
Baptism - Essential for Salvation
World Destiny - Revealed by Daniel the Prophet
The Most Reliable English Bible
The Bible - The Guide To What We Must Believe
One Bible — Many Churches - Why?

The Origin of Life- Creation Proves Evolution False

All 50p each, plus Postage and Packaging
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